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BABYLON AS A NAME FOR OTHER CITIES
INCLUDING NINEVEH

Stephanie Dalley, University of Oxford

The use of stereotypical imagery drawn from the genre of lamentation makes it impossible to distinguish the
capture of one great city from the capture of another, apart from the name of the city itself. Huddlestun has shown
this to be the case for Egyptian Thebes, likewise for the fall of Nineveh in ca. 612 B.C. and the capture of Babylon
by Sennacherib in 689 B.C.! The lack of distinction in describing such events led to confusion in Hebrew and Greek
sources. This confusion is only a contributory factor. There is quite a range of different types of evidence indicating
that “Babylon” was the name given deliberately to other cities in Babylonia by the end of the second millennium
B.C. This paper describes the evidence and then shows reasons for extending the model to Assyrian royal cities.?

We begin with the lexical text Antagal, which gives the information that Borsippa was “Babylon the Second,”
“another Babylon.”? Copies of this text were found in the library of Assurbanipal at Nineveh, and so the informa-
tion it contains is no later than the seventh century B.C. Various other pieces of information, some of them datable,
support that evidence. A hymn to Marduk, datable to some time before 1068 B.C., calls him “Lord of Esagila, the
hope of Babylon, the lover of Ezida, preserver of living things, leader of Emahtila, renewer of life.”* In these lines,
as in similar poems, the two great temples of Borsippa, namely Ezida and Emabhtila, are treated as if they were a
part of Babylon alongside Esagila, as the editor of that hymn, Tzvi Abusch, has shown in some detail.® The fact that
Hammurabi consecrated Ezida to the god of Babylon suggests that the equation of Borsippa with Babylon was made
as early as the nineteenth/eighteenth century B.C.°

Another city whose name became interchangeable with Babylon was Eridu. The lexical list Erimhus V 26
and the topographical list TIN.TIRKi I 21 and V 90-91 show that Eridu was a name for Babylon proper. A version
of the Sumerian King List gives Eridu as the first city ever to receive kingship from heaven, where the first king
was Alulim. This man was called Aloros in the text attributed to Berossus, who wrote in the fourth century B.C.,
but Berossus named the city ruled by Aloros as Babylon, not Eridu. Eridu is the city in which Hammurabi king
of Babylon was crowned, and this may be a reason to date the phenomenon early in the Old Babylonian period.’
These items may be related to the myth known as the Eridu Genesis, in which Eridu and Babylon refer to the same
primeval city;® it is not likely, therefore, to be an invention by Berossus or his transmitters. According to TIN.TIRKi,
Eridu was the name for the religious quarter of Babylon; the text dates from perhaps the time of Nebuchadnezzar I
and may have earlier antecedents. The text gives an equation of the kind characteristic of lexical texts: “Eridu =
Babylon the pleasant city,” in I 21.° Other texts, in which Eridu is written but the city Babylon is often supposed to
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be meant,'? date to the mid-second millennium B.C.—the reigns of GulkiSar'! and Nebuchadnezzar I (and perhaps
others). In the Neo-Babylonian period the king of Babylon occasionally called himself LUGAL NUNKi, meaning king
of Eridu (in Babylon).'> An Achaemenid reference to a governor of Babylon as LU paha(t) NUNKi, literally “gover-
nor of Eridu,” in the reign of Darius shows that the tradition survived beyond lexical texts and scholarly circles into
an administrative term current in the Persian period.'?

Another version of the Sumerian King List gives Ku’ara as the name of the first city.'* Ku’ara, known later as
Kumar, is also the name for a quarter of Babylon, known from the topographical list TIN.TIRki. A gloss tu-ba for the
city name Ku’ara, written logographically as A.HAKI,! suggests that Tuba is a name for Ku’ara (note that the dis-
tricts Tuba and Ku’ara are marked as adjacent on sketch maps showing the area names within Babylon). Ku’ara’s
city-god, Asarluhi, is well known as a name taken by Marduk in Babylon; and at least one shrine of Asarluhi was
located within Esagila. This is Ku’ara-in-Babylon.

If the naming of a city as the first recipient of kingship is enough to qualify it as a “Babylon,” we may include
Kish alongside Eridu and Ku’ara, from the recently published version of the Sumerian King List which differs from
other versions of that list in giving the first dynasty as based in Kish.'® This reminds us of the Epic of Etana, which
opens with the building of the city Kish by the gods and their search for a king to rule over its people.

It is possible that the emphatic expression of Nebuchadnezzar saying that he built his palace “in the land of
Babylon which is within Babylon” ina erset KA.DINGIR.RA Sa gereb Babili, implies that he was distinguishing
the original Babylon from its metonyms, e.g., Borsippa and Eridu, by comparison with the expression “the land of
Kumar which is within Babylon” erser kumari $a gereb Babilum."’

Eridu and Ku’ara/Kumar, then, are names both for individual early cities and names for parts of Babylon. In the
case of Eridu it is known for certain that Babylon was meant when Eridu was named in a particular context, both in
the mid-second millennium and in the Neo-Babylonian period.

Similar to Eridu and Ku’ara is Kullab as the name for a quarter of Babylon. Kullab is the name for a part of
Uruk, city of Gilgamesh in southern Mesopotamia. The cult of the gods of Uruk was carried out in Babylon proper;
this is known from a ritual text.!®

The early city Tentir near Umma may have given rise to the writing TIN.TIR for Babylon. If so, the tradition of
old cities giving their name to Babylon goes back to the Old Babylonian period, when that logogram was occasion-
ally used.

With these four cities, Borsippa, Eridu, Ku’ara (Tuba), and Kullab, all incorporated as parts of Babylon, and
one of them explicitly called “Babylon the Second,” the most ancient and prestigious cities of lower Mesopotamia
became “Babylons.” Kish and Tentir may also belong in this category. The tradition began before the late second
millennium, when individual, dated contracts refer to those quarters of the city by name, and very likely existed in
the reign of Hammurabi, the intervening Kassite period providing evidence from intermittent titles and epithets.

We can identify from these various examples the possible hallmarks for recognizing whether or not a city has
been assimilated as a Babylon: the original city itself may be known as a Babylon (Eridu); it may give its name to
a quarter of Babylon proper (Eridu, Kullab, Ku’ara); and Babylon proper may contain a temple of the incorporated
city’s patron god where rites specific to the original city are performed (Kullab and Borsippa); and the city may be
a place where kingship was first received from heaven (Eridu, Ku’ara, Kish) according to different versions of the
Sumerian King List.

These namings may be reflected in the declaration made by Marduk in the Babylonian Epic of Creation VI.
When Babylon had been built by the gods as the first city, Bel invited the gods to a banquet there and proclaimed:
“Indeed, Babylon is your home too!” Then the decrees, designs, and destinies were fixed for the world.
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None of this information is new, although it has not previously been gathered together for this context. The
phenomenon is based on an earlier one: compare the details that establish Babylon’s use of traditions from Nippur,
and how they were taken up in Assur. In Babylon the modeling of Marduk’s temple as a replica of Enlil’s temple at
Nippur is well attested and probably goes back to the time of Hammurabi.!® At Assur city the remodeling of the god
AsSur’s temple as a replica of the temple of Enlil in Nippur from the time of Tukulti-Ninurta I (1243—-1207 B.C.) has
been noted,?” and the substitution of Assur city for Babylon in the Assyrian reworking of the Epic of Creation is also
attested.?! This information establishes a precedent: that an ambitious and successful king could draw on a presti-
gious tradition to use the names of Nippur’s temples ESarra and Ekur. Emulation to acquire prestige by association
was the motive.

Another precedent is specifically linked to Kish. During the early second millennium B.C. (and perhaps also ear-
lier)* the title “king of Kish” became used to mean, more or less, “king of the world,” a phenomenon linked to the
similarity of the city-name Kish with the Akkadian word kissatu “totality,” used in royal titles.

We now turn to Assyria in the late eighth century, first to Calah. Versions and fragments of a bilingual Su’ila-
prayer to Marduk were found at Nimrud (Calah), Nineveh, Assur, and in Babylonia. In the Nimrud version, the
name Calah had been inserted alongside that of Babylon and Borsippa, and the prayer was addressed not to Marduk
but to Nabu.? The Su’ila was recited during the New Year Festival at Babylon, and perhaps, but not certainly, also
at Calah. The relevant lines are:

line 35 Behold Babylon and Esagila, may they say to you, “Lord, calm down”
Behold Borsippa and Ezida, may they say to you, “Lord, calm down”
Behold Calah, O Nabu, may it say to you, “Lord, calm down”
line 36 Restore the lock of Babylon, the bolt of Esagila, the bricks of Ezida, and of Calah.

As is well known, there was a large temple and temple library dedicated to Nabu in his Ezida temple in Calah;
and a variant gives an alternative dedicatee for this hymn, Ninurta, the patron god of Calah.

It has long been recognized that the name of the primeval god Ansar, who has a small but fundamental part in
the Babylonian Epic of Creation, was manipulated for the Assyrian version, so that AnSar took the part of Marduk
and was equated with AsSur as a near-homonym. The god Ansar is also a key to two syncretisms in Assyria, and one
in Babylonia, at Uruk.

There is evidence that Sargon II initiated at least some part of the relevant changes many years before his son
sacked Babylon. Sargon is the earliest Late Assyrian king to use the spelling An-$ar for AsSur in his inscriptions,
as Tadmor pointed out in 1958.%* He does not do so everywhere: the new spelling occurs in his Nimrud (Calah) in-
scriptions, but not in those from Khorsabad. This suggests a link between the Su’ila from Nimrud addressed to Nabu
in one version and Ninurta in another. Is there evidence from other texts in support of the suggestion that a reform
took place during the reign of Sargon II, in which Calah was incorporated into the tradition of cities that became
Babylons?

Van De Mieroop has suggested that two chronicles, the Weidner Chronicle and the Chronicle of Early Kings,
which tell that Sargon (of Akkad) built a new Babylon, in fact refer to Sargon II of Assyria because the mention of
Babylon and of Marduk is anachronistic.?
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graphical Texts, p. 325.
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Tukulti-Ninurta, noted by K. Deller, Nouvelles assyriologiques bréves
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Marduk ... looked with joy upon him and gave to him sovereignty over the Four Quarters. The provisioning
of Esagila, ... Babylon his tribute ... he extracted soil from its excavated earth and ... in front of(?) Akkad he
built a(nother) city and he called its name Babylon.?® For the abomination which he had done he (Marduk)
became hostile to him and people from East to West became hostile to him, and sleeplessness was imposed
upon him (Weidner Chronicle).?’

“Sargon ... dug up soil from a clay-pit of Babylon and built a replica of Babylon next to Akkad. For the
abomination which he had done the great lord Marduk became angry and destroyed his people by famine;
from East to West they became hostile to him, and he, Marduk, inflicted sleeplessness upon him (Chronicle of
Early Kings).?®

Sleeplessness here does not refer to simple insomnia, but to the condition of an unburied corpse whose ghost
does not receive appropriate offerings. It fits the case of Sargon II of Assyria who died in battle, and whose body
was never recovered for proper burial. If the identification with Sargon II of Assyria is correct,® these two chroni-
cles can be understood as a veiled attempt to explain why the gods allowed Sargon II to die in this way, and perhaps
also giving an anti-Assyrian point of view. The episode in which Sennacherib, having sacked Babylon, put earth
from there into the temple in Assur after capturing it, could then be understood as a repetition of his father’s action.

These two chronicles are not true chronicles. They are explanatory texts which ostensibly try to explain the good
fortune and misfortune of long-past kings in terms of actions that pleased or displeased Marduk, the god of Babylon,
and the period in which those kings lived is long before Babylon and Marduk rose to prominence. Grayson reckoned
that the Chronicle of Early Kings used two identifiable sources: omens concerning early kings, including omens
copied in the Neo-Assyrian period, and the Weidner Chronicle. Two of the known pieces of the Weidner Chronicle
come from Assur, the Assyrian capital. The two tablets of the Chronicle of Early Kings are of uncertain prov-
enance.’! The accusation leveled at the king in these two texts indicates that to call an Assyrian city a “Babylon” by
the late eighth century B.C. could be regarded as an impious act. A later, sixth-century example of the phenomenon
may account for the charge leveled against Nabonidus in the Verse Account of Nabonidus, that he imitated Esagila
in Harran and built a palace of Babylon in Tayma.*?

Sargon II of Assyria is generally thought to have modeled himself upon his famous predecessor in Akkad when
he took Sarru-kinu as his throne-name, and various connections between him and his illustrious namesake have been
noted, not least in the text that accompanies the World Map and the Legend of Sargon’s Birth, of which a copy was
found at Nineveh. Possible evidence that Sargon I equated at least a part of Assyria with Babylon comes from the
World Map.?® This tablet comes with a text which relates some of the deeds of Sargon of Akkad (reminiscent of the
link made by those two so-called chronicles) and is generally agreed to come from the reign of Sargon II. The curi-
ous thing about it is that it does not name a single Assyrian city: Assur, Calah, Nineveh, and Sargon’s new city Dur-
Sarrukin are all absent. Instead, Babylon is more or less central and is the only named city of Babylonia.**

26 Note that the Sippar version reverses the order, to give Akkad built ~ *°J. S. Cooper, review of Cuneiform Texts and the Writing of History,

as a new city opposite Babylon. The new text also shows that the text
takes the form of an Old Babylonian royal letter. See J.-J. Glassner,
Mesopotamian Chronicles (Atlanta: Society of Biblical Literature,
2004), pp. 263-68.

" The mention of Babylon and Marduk before the building of a Baby-
lon opposite Akkad may not be a mistake as Van De Mieroop, Cunei-
form Texts, pp. 7274, supposed, if a second Babylon is correct.

28 This theme is picked up in omens; see L. W. King, Chronicles
Concerning Early Babylonian Kings (London: Luzac & Co., 1907),
pp. 27-28, 34-35; and A. K. Grayson, Assyrian and Babylonian
Chronicles (Locust Valley, New York: J. J. Augustin, 1970), pp. 45—
47. Omens naming Sargon (but not Babylon), in the omen series
Multabiltu, are now edited by U. S. Koch, Secrets of Extispicy (Miin-
ster: Ugarit-Verlag, 2005).

2 See, for example, C. Wilcke, “Der Tod im Leben der Babylonier,”
in Tod, Jenseits und Identitdt: Perspektiven einer kulturwissenschaft-
lichen Thanatologie, edited by J. Assmann and R. Trauzettel (Freiburg
and Munich: K. Alber, 2002), pp. 252-66, especially p. 256.

by Marc Van De Mieroop, in Bulletin of the American Schools of Ori-
ental Research 327 (2002): 79.

31 Grayson, Assyrian and Babylonian Chronicles, pp.152-53, com-
mentary.

32 H. Schaudig, Die Inschriften Nabonids von Babylon und Kyros’
des Grossen, Alter Orient und Altes Testament 256 (Miinster: Ugarit-
Verlag, 2001), p. 568.

3 W. Horowitz, Mesopotamian Cosmic Geography (Winona Lake:
Eisenbrauns, 1998), chapter 2. For the newly joined fragment, see
S. Dalley, ed., The Legacy of Mesopotamia (Oxford and New York:
Oxford University Press, 1998), p. 177.

34 This corresponds to a letter written to a late Assyrian king, perhaps
Sargon, from Babylonia, in which it is said: “When he has entered
Babylon, he will have set foot on the centre of the lands”; see M.
Dietrich, The Babylonian Correspondence of Sargon and Sennach-
erib, State Archives of Assyria 17 (Helsinki: University of Helsinki
Press, 2003), No. 84:12".
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If these deductions are correct, some part of Assyria, probably Calah, was already considered to be a Babylon
when Sennacherib became king.*’

Sargon II may have taken a precedent from Uruk, where AnSar was equated with the city’s patron god Anu,
perhaps as early as the mid- or late second millennium, when the god list AN = Anum was composed. Ansar seems
to have been equated not only with Anu but also with AsSur at Uruk during the late Babylonian period, and perhaps
also earlier.% It is probably significant that the so-called Divine Heptad text found at Assur, KAR 142, lists a statue
of Marduk in the temple of AnSar.*’

When Sennacherib rebuilt the temple of the New Year Festival just outside the city of Assur, he described the
cosmic battle from the Epic of Creation which was represented on its doors, but the god Ansar as Assur had taken
the place of Marduk. This change is known also from small pieces of text giving a reworking of the Babylonian Epic
of Creation, in which the genealogy of the great gods had been altered to allow the primeval god Ansar to be reinter-
preted as a form of the name AsSur, and for Ansar-Assur to take the part of the victorious hero Marduk. Babylon’s
name is replaced by Bal.tilki, a name of ASsur, as already mentioned. It has long been reckoned that Sennacherib’s
sack of Babylon was the crisis that inspired this rewriting of the great epic as an act of revenge, and that the rewrit-
ing was part of a religious reform to allow AsSur to take over the power and functions of Marduk. Symbolizing
the event, soil from Babylon was put into the temple of the national god ASSur in his city Assur. As far as I know,
the dating to the reign of Sennacherib of the equation of AsSur with Ansar for the revision of the epic has not been
questioned. But there are certain difficulties in this, not least Sennacherib’s own inconsistency in using the spelling
in records written after the capture of Babylon, when one would expect the innovation to be enforced most rigor-
ously. The evidence from Sargon’s reign suggests that a reform had already taken place in the time of Sennacherib’s
grandfather and was not carried out as an act of vengeance. In any case, the change of spelling from Assur to Ansar
in Nimrud inscriptions of Sargon has nothing at all to do with the later sack of Babylon. Rather than being an act
of retribution, it must bear the opposite interpretation: an act of association to gain prestige. It belongs with the
phenomenon we have described for southern Mesopotamia, from the evidence of lexical texts, the topographical
list TIN.TIRki with the names of quarters of Babylon, and variant names for the first city to receive kingship in the
Sumerian King List.

Now we turn to Nineveh. It has long been recognized that Sennacherib’s Bavian Inscription, in relating the sack
of Babylon, presents the rebuilding of Nineveh as an antithesis to the destruction of Babylon.*® Just as Babylon was
leveled and abandoned, in the hyperbole of lamentation, so Nineveh rose up and was populated. If the worship of
another city’s gods in Babylon is an indication that that city had been accorded the status of a Babylon, an extension
to Nineveh can be deduced from the fact that IStar-of-Nineveh had a temple in Babylon.* Exactly when this cult be-
gan is not known; it is found in TIN.TIRX IV 32 and so arrived there long before the time of Sargon and Sennacherib.
Once again, we cannot attribute reform to Sennacherib, whose son AsSur-nadin-Sumi renovated the shrine of the
goddess in Babylon.*

Just as the introduction of the spelling an-$dr is significant for the new role of the god Assur, so is the writing
of the name Nineveh. From the time of AsSur-rés-isi (contemporary with Nebuchadnezzar 1) onward, the logo-
graphic writing UNUGXHA begins to replace syllabic spellings.*! The change links Nineveh to ancient Nina, a reli-
gious center in Girsu-Lagash in southern Iraq, where the city and its goddess NanSe are both written with the same

33 The connection between Babylon and Assyria may have been
strengthened by the use, in the early part of the Assyrian King List, of
two royal names, Han@ and Didanu, that are also found in the genealo-
gy of Hammurabi. See J. J. Finkelstein, “Genealogy of the Hammurabi
Dynasty,” Journal of Cuneiform Studies 20 (1966): 95-118.

36 P.-A. Beaulieu, “The Cult of A33ur/AnSar in Babylonia after the
Fall of the Assyrian Empire,” State Archives of Assyria Bulletin 11
(1997): 55-74.

37 B. Pongratz-Leisten, ed., Ina §ulmi irub: Die Kulttopographische
und ideologische Programmatik der akitu-Procession in Babylonien
und Assyrien im 1. Jahrtausend v. Chr., Baghdader Forschungen 16
(Mainz am Rhein: Philipp von Zabern, 1994), pp. 221-27.

3 H. Galter, “Die Zerstérung Babylons durch Sanherib,” Studia Ori-
entalia 55 (1984): 159-73; followed by Van De Mieroop, “Revenge,
Assyrian Style,” Past and Present 179 (2003): 3-23; “Reading Baby-

lon,” American Journal of Archaeology 107 (2003): 257-75; “A Tale
of Two Cities: Nineveh and Babylon,” Irag 66 (2004): 1-5.

3 R. Da Riva and E. Frahm, “Sama$-Sum-ukin, die Herrin von Nini-
ve und das babylonische Konigssiegel,” Archiv fiir Orientforschung
46—47 (1999-2000): 156-82; A. R. George, “Marduk and the Cult
of the Gods of Nippur at Babylon,” Orientalia NS 66 (1997): 65-70;
and George, “Four Temple Rituals,” pp. 259-99 (BM 78076:18).

40 See Da Riva and Frahm, “Samas-§um-ukin.”

4! See R. Kutscher, “Excursus: The Orthography of Nineveh,” Biblio-
theca Orientalis 33 (1976): 197-98; and see D. O. Edzard, Reallexi-
kon der Assyriologie 9 (Berlin: Walter de Gruyter, 1998-2001), s.v.
NINA, where the attribution to Kutscher of Sollberger’s understanding
of AS 7, and the king in whose reign the first attestation of the logo-
graphic writing for Nineveh occurs, should both be corrected.
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sign, UNUGXHA. NanSe, “mistress of the precious ordinances,” nun garza kal.la.ke, in TIN.TIRki II 43, had a shrine
in Babylon at the main gate to Esagila on the eastern side. IStar-of-Nineveh, “who controls the most precious ordi-
nances of Anu” hamimat garza.me$ YAnu Siiquriiti, in the Ishtar Temple Inscription of Assurbanipal,*? also had a
temple in Babylon at the time when TIN.TIRKi was compiled, the compilation taking place apparently at roughly the
time when the logographic writing of the name Nineveh was introduced, in the twelfth century B.C.*

In a Hymn of Assurbanipal to IStar-of-Nineveh, the goddess is described as “just like Ansar, she has a beard”
aki AnSar zigni zagnat.** This statement equates the goddess of Nineveh with Ansar and gives her the visible attri-
bute of a male god. The choice of Ansar is significant because the syncretisms of gods that we have described were
made via AnSar. IStar-of-Nineveh was equated with the Bowstar, and the Bowstar has an exceptional role in the Epic
of Creation, although it is rather briefly mentioned: in tablet VI, after Babylon was built and destinies decreed, the
(female) Bowstar was set in heaven and placed on a throne, whereupon Marduk declared “You are the highest of the
gods.” This statement appears to give the goddess a higher rank than that of Bel-Marduk.

In the IStar Temple Inscription of Assurbanipal (lines 30—40), an account of the restoration of the temple of
AnSar is followed by that of Emasmas, IStar’s temple in Nineveh, and her ziggurat there. Again we see a very close
connection between AnSar and I§tar-of-Nineveh.* The title of IStar-of-Nineveh in that inscription as “king of heaven
and earth” LUGAL AN-e u KI-tim, elsewhere a title of Marduk proclaimed during the New Year Festival when the
deity took his place on the parak Simati “dais of fates,” suggests that the goddess played a similar role at Nineveh in
the time of Assurbanipal. If the text goes back to earlier versions, her role too would have an earlier date. The terms
in which Sennacherib described Nineveh as a city from time immemorial, corresponding to the writing of the firma-
ment, has been linked to the concept of a metropolis as the reflection of heaven and the navel of the world*® and is
one of the characteristics of cities equated with Babylon.

How could the great female goddess of love and fertility be represented as a masculine god? Quite simply, it
seems: in the mystical text KAR 307: 19-21 we read: “IStar of Durna (a name for Nineveh) is Tiamat, she is the
wet-nurse of Bel. She has four eyes and four ears” (a description that matches that of Bel-Marduk in the Epic of
Creation). “Her upper parts are Bel. Her lower parts are Mullissu.”#’

This explains why several late Assyrian texts refer to IStar-of-Nineveh or her other manifestation, IStar-of-
Arbela, as “king” or as “the Lord” Bel. The Assyrian prophecy text K.883 begins: “The word of king Mullissu” abat
LUGAL 9NIN.LIL;* the Ishtar Temple Inscription refers to the goddess as “king (LUGAL) of heaven and earth,” and
the Assyrian prophecy text K.4310 refers apparently to IStar-of-Arbela when stating: “I am Bel” andku 9EN.*® These
are not mistakes in the text. They show that IStar-of-Nineveh and Arbela had become Bel.>

An extension of this tradition is found in connection with Arbela, the city where IStar was worshipped in very
close association with IStar-of-Nineveh. The city is described in a late Assyrian hymn as “the likeness (famsil) of
Babylon,” the “bond of the lands” rikis matati, and the city which fixes the far-off destinies mukin parsi riqiti, all
hallmarks elsewhere of Babylon’s role as the leading city.’! As we have mentioned already, IStar-of-Arbela intro-
duced herself in an Assyrian prophecy by declaring “I am Bel.” She was still known as Sharbel in the fourth century
A.D.
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Tarsus in Cilicia is another possibility, since we know that the name of the local god Sanda was written in the
Late Bronze Age with the logogram normally reserved for Marduk, and Berossus says that Tarsus was rebuilt by
Sennacherib in the likeness of Babylon.’? As with the use of AnSar as a writing for the god AsSur and the logogram
Nina for Nineveh, the use of a particular logogram is significant far beyond mere variation in writing.

Long after the fall of Assyria as an imperial power, the title Bel persisted, attached to the great Assyrian god-
dess. Cuneiform texts confirm that IStar-of-Nineveh was still worshipped in Assyria in the time of Darius.> In
the Parthian period, Aramaic inscriptions from Assur and Hatra show that the title had become part of her name:
Issarbel.>* Issar is the Assyrian dialect form of the Babylonian form IStar. And according to a Syriac text, a priest
of the pagan goddess Sharbel at Arbela, who had converted to Christianity, was martyred by the Zoroastrian king
Shapur II in A.D. 355.%°

From a political and theological point of view, it cannot be considered a sign of hatred or enmity that Babylon
lent its name to northern Assyrian cities and incorporated their cults into its own establishment, as it had done with
southern cities. Rather, it is a sign of the enormous prestige of Babylon, and a sign of admiration and emulation that
inspired late Assyrian kings to use the name of Babylon for cities in Assyria, blending all of ancient Mesopotamia
into a unitary whole.

There are certain terms which seem to mark cities that belong in the category we are trying to define. Their foun-
dation must be put back into primeval times, as Babylon proper is in the Epic of Creation, as Kish is in the Epic of
Etana, and as Nineveh is in the Prism Inscription of Sennacherib: “Nineveh whose plan was designed in the begin-
ning with the writing of the firmament” Ninua Sa ultu ulla itti Sitir burummé esrassu esret.’’ The temple of the city
god must be the navel of the earth where a cord connects heaven to the earth. This idea is first found at Nippur and
was taken over for Babylon.*® In this connection IStar-of-Nineveh is “she who holds the cord of the holy firmament,
which is founded in the wide heavens” [sabitat/mukillat] markas burummé KU.MES Sa ina Samé rapsuti Surfudu,
and “the ruler of heaven and earth who decrees fates, who controls the most precious rites of Anu, who grasps the
responsibilities of Enlil” Sar §amé u erseti musim §imati ... hamimat parsé $a Anu Siquriiti tamihat piqitti Enliliti.>
The cord that joins heaven to earth can refer to Arbela.®’ The so-called dais of destinies®! is the place where a ritual
took place that was crucial to the future of the world; it is found not only in this text from Nineveh, but also in
Nippur, Babylon, Duru, Uruk, Akkad, Kish, Arbela, and Assur.®?

This model of southern cities known to be “Babylons,” which was extended to some cities that may have in-
cluded Calah, Assur, Arbela, and Nineveh, helps to explain why Nineveh was known to later, biblical and classical,
traditions as Babylon.

The royal inscriptions of late Assyrian kings do not use the name Babylon for Nineveh or Calah, which suggests
that the use of the metonym was restricted. We have looked at two pseudo-chronicles and the World Map in which
the phenomenon may occur. In what other types of text can the metonym be found?

One possibility is astronomical texts. The evidence for this is not direct and is in some ways very unsatisfactory
because it comes from a medieval source in which there was an “Old Babylon” on the latitude of Assyrian cities, a
“Second Babylon” in central Mesopotamia, and a “New Babylon” in southern Mesopotamia. As long ago as 1934,
Schott pointed out that the latitude from which the standard figure for the longest day was taken and used in suppos-
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edly Babylonian astronomical texts was the latitude, approximately, of Nimrud, Assyrian Calah.%® His conclusion
is confirmed in the full edition of MUL.APIN, a compilation which is based on observations taken in the latitude
of 76 degrees. Medieval translations into Latin of the Toledo astronomical tables used in western Europe said that
the standard figure was that of “Old Babylon.” This may be taken as an indication that an Assyrian city, probably
Calah, had become known as a Babylon when MUL.APIN was compiled, probably in the late eighth or early seventh
century B.C.54

A second possibility is that the name of Babylon was used with deliberate ambiguity in a pseudo-prophecy. The
Marduk Prophecy was found at Nineveh in the house of a Sargonid exorcist, and presumably the text, or copies of
it, date to the late eighth or the seventh century B.C. In the Marduk Prophecy, in the second part of the text where
verbs change from past tenses to present / future ones, the Babylonian king who brings / will bring Marduk back
to Babylon may be understood as referring either to Nebuchadnezzar I or to Esarhaddon and Assurbanipal. The de-
struction of Elam by a king fits both periods equally well. The blessing which Marduk accords to Assyria, closely
followed by his command to bring tribute to Babylon, also fits both periods. The later date would allow the “king of
Babylon” to be an Assyrian king ruling in Nineveh, even when the Assyrian king was not performing the duties of a
Babylonian king in Babylon. But another possibility is the reign of Sargon II, who ruled from Calah during almost
all of his reign.

We have seen that the Chronicle of Early Kings has passages in common with omens and is thought to have used
omens as a source. During the Neo-Assyrian period a category of texts became explicitly differentiated from others
as secret literature.® The information comes from colophons which are seldom preserved. The category links certain
texts to divine origin, authorship that came from heaven, sometimes through the mediation of the sages. Borger has
suggested that secret literature may be ancestral to the term Mysterium from later antiquity. As we have seen, the
reference to Mullissu as a goddess whose upper half was Bel in KAR 307 gives only the rare esoteric name, Durna,
for Nineveh. Omens and astronomical literature both belong to this category. Therefore we may suggest that the
reason Nineveh is not called Babylon in so many historical texts comes from the restricted usage of the metonym,
confined to a secret category of literature. Omens and astronomical literature were widely diffused throughout the
Assyrian empire and later. The concept of “secret” meant that the information in the text had a divine origin, not
necessarily that its dissemination was restricted.

For biblical and classical scholars, there are some applications of these discoveries. First, in the passage in
Isaiah 14:4-23 describing the death in battle of the Son of the Dawn, the mention of Babylon may be contemporary
with the events to which it alludes; Assyria is named in verse 25. Likewise the oracles in Isaiah 13 and 14, also in
21:9, the fall of “Babylon,” described with the stereotypes of lamentation, may equally refer to Nineveh, since it was
the fall of Assyria, not of Babylon, that required a prediction at that time. The ambiguity of the name would have
been a boon to later interpreters.

Second, when Manasseh went to “Babylon,” 2 Chronicles 33:11, it is likely that Assyria, probably specifically
Nineveh, is meant.%®

In both cases commentators have suggested that the text contains either an emendation by a later redactor or has
been inserted spuriously. The new understanding of the name of Babylon used as a metonym, certainly by the end of
the eighth century B.C., shows that the suggestion is unnecessary.

Third, the Book of Revelation and some apocryphal writings®’ refer to “Babylon the mother of harlots” as a
metonym for Rome. The tradition of naming by metonym other great cities, in this instance Rome, persisted and
expanded beyond Mesopotamia in the Roman period. This is clearly understood in all the commentaries on the Book
of Revelation, but unfortunately not by several Assyriologists, who have wrongly applied the expression “mother
of harlots” to Babylon instead of Rome, forgetting that the “virgin daughter of Babylon” is the expression used in
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